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Overview: This guide has been prepared by the Office of the Presiding Bishop in 

collaboration with various other organizations and bodies of the Episcopal Church. It is a 

collection of narratives, resources, bullet points, web links—in short, any materials that 

can aid in the ongoing discussions and deliberations regarding issues of sexuality and 

Church polity.  These tools can potentially be used in internal dialogues as well as in 

conversations with interested persons both within the Church and beyond after the 

adjournment of this meeting.   

 

The purpose here is to supplement the existing resources of the House in dealing with 

what are at times very difficult questions, as well as to offer our visitors greater clarity 

and insight into the nature of the ongoing discussions and the realities of our decision-

making polity and governance. Our hope is to expand this work further in the coming 

weeks to result in the creation of a web page of resources, if so desired, and in 

collaboration with other appropriate organizations.   

 

Materials include canons, General Convention resolutions, and official statements from 

representatives of the House of Bishops and Executive Council, but also selections from 

letters and statements of the Presiding Bishop. A separate supplement to this guide 

contains input from Episcopal scholars in various areas of expertise (theology, history, 

biblical studies, etc).  Inasmuch as these selections reflect the opinions of those individual 

contributors who responded to a general call for papers through the network of the 

Episcopal Church Foundation Fellows Program, the intention at some point soon is to 

make the Supplement available for bishops only on a password-protected website page.  

 

For greater convenience, this guide is divided into the following sections: 

I. Summary of relevant canons  

II. Summary of relevant resolutions and actions of the General Convention 

III. Selection from Bill Moyers interview with Presiding Bishop Jefferts Schori 

IV. Report of the Theology Committee of the House of Bishops 

V. Statements from Executive Council 

VI. Excerpts and Materials from Episcopal scholars and leaders (see Supplement) 

 

This collection may be printed out in part or in full for you to use as background for 

your deliberations, to add tools to what you already have or will be given by your own 

committees. Please let us know if this resource has proven helpful, as well as your 

opinion about the need for similar resources on other areas in the future.  Thank you.* 

________________________________________________________________________ 
* The Rev. Canon C. K. Robertson, Ph.D., Canon to the Presiding Bishop and editor of this collection of 

resources, would like to express appreciation to all the various contributors who presented material for this 

compilation.  Special thanks go to Miguel Escobar, Communications Assistant in the Office of the 

Presiding Bishop, and Toni Daniels, Director of Leadership & Learning for the Episcopal Church 

Foundation, for their help in seeking and compiling the information. 



I. Summary of relevant canons  

 

Canons referring explicitly to sexual orientation: 

Canon I.17.5 No one shall be denied rights, status or access to an equal place in the life, 
worship, and governance of this Church because of race, color, ethnic 
origin, national origin, marital status, sex, sexual orientation, disabilities or 
age, except as otherwise specified by Canons. 

 

Canon III.1.2-3 No person shall be denied access to the discernment process for any 
ministry, lay or ordained, in this Church because of race, color, ethnic 
origin, national origin, sex, marital status, sexual orientation, disabilities or 
age, except as otherwise provided by these Canons. No right to licensing, 
ordination, or election is hereby established. The provisions of these 
Canons for the admission of Candidates for the Ordination to the three 
Orders: Bishops, Priests and Deacons shall be equally applicable to men 
and women. 

Canon III.9.3(a)(3) Written notice of the election of a Rector, signed by the Wardens, shall be 
forwarded to the Ecclesiastical Authority. If the Ecclesiastical Authority is 
satisfied that the person so elected is a duly qualified Priest and that such 
Priest has accepted the office to which elected, the notice shall be sent to 
the Secretary of the Convention, who shall record it. Race, color, ethnic 
origin, sex, national origin, marital status, sexual orientation, disabilities or 
age, except as otherwise specified by these Canons, shall not be a factor in 
the determination of the Ecclesiastical Authority as to whether such person 
is a duly qualified Priest. The recorded notice shall be sufficient evidence of 
the relationship between the Priest and the Parish. 

 

Canon III.9.6(a) No Priest shall preach, minister the Sacraments, or hold any public service, 
within the limits of any Diocese other than the Diocese in which the Priest 
is canonically resident for more than two months without a license from the 
Ecclesiastical Authority of the Diocese in which the Priest desires to so 
officiate. No Priest shall be denied such a license on account of the Priest's 
race, color, ethnic origin, sex, national origin, marital status, sexual 
orientation, disabilities, or age, except as otherwise provided in these 
Canons. Upon expiration or withdrawal of a license, a priest shall cease 
immediately to officiate. 

 

Canons referring specifically to church property: 

Canon I.7.4 All real and personal property held by or for the benefit of any Parish, 
Mission or Congregation is held in trust for this Church and the Diocese 
thereof in which such Parish, Mission or Congregation is located. The 
existence of this trust, however, shall in no way limit the power and 
authority of the Parish, Mission or Congregation otherwise existing over 
such property so long as the particular Parish, Mission or Congregation 
remains a part of, and subject to, this Church and its Constitution and 
Canons. 

 

Canon II.6.4 Any dedicated and consecrated Church or Chapel shall be subject to the 
trust declared with respect to real and personal property held by any Parish, 
Mission, or  Congregation as set forth in Canon I.7.4. 



Canons referring to a Council of Conciliation between a Bishop and parish leaders: 

Canon III.12.3(a)(2) If no visitation has occurred in a congregation for three years, the Bishop 
Diocesan or the Member of the Clergy in charge and Vestry or comparable 
body may apply to the Presiding Bishop to appoint five Bishops Diocesan 
who live nearest to the Diocese in which such Congregation is situated as a 
Council of Conciliation. The Council shall determine all matters of 
difference between the parties, and each party shall conform to the decision 
of the Council. Provided, that, in case of any subsequent trial of either party 
for failure to conform to the decision, any right of the Accused under the 
Constitutions and Canons of this Church or the Diocese holding the trial 
may be pleaded and established as a sufficient defense, notwithstanding the 
former decision; and Provided, further, that, in any case, the Bishop may at 
any time apply for such Council of Conciliation. 

 

+++ 

 

II. Summary of relevant resolutions and actions of the General Convention 
 

The Episcopal Church Office of Government Relations and Episcopal Church Center, in 

the Policy for Action booklet, presented the following brief review of resolutions adopted 

by the General Convention and the Executive Council between 1991 and 2003: 

• Recognize that there are couples in the Church living in marriage and other life-

long relationships and that such relationships will be characterized by fidelity, 

monogamy, mutual affection, respect, and careful and honest communication. 

(GC 2000) 

• Denounce promiscuity, exploitation, and abusiveness in relationships of Church 

members. (GC 2000) 

• Reaffirm imperative to promote conversation between those of differing 

experiences and perspectives. (GC 2000) 

• Acknowledge the Church’s teaching on the sanctity of marriage. (GC 2000) 

• Urge dioceses and congregations to provide safe places for youth and young 

adults to discuss human sexuality. (GC 2000) 

• Urge parishes to teach and support youth sexual abstinence. (GC 1997) 

• Affirm human sexuality as a gift from God. (GC 1991) 

• Propose all provinces of the Anglican Communion and those sharing ecumenical 

dialogue initiate pan-Anglican/ecumenical dialogue on sexuality. (GC 1991) 

 

+++ 

 

A more complete summary of official General Convention legislation from 1976 through 

2003 is listed below: 

 

From the 65
th

 General Convention (1976) 

A068 Recommends that the Church engage in study and dialogue in the area of human 

sexuality. 

 



A072 Amends Canon Title I.1.2 to establish a Standing Commission on Human Affairs 

and Health. 

 

B101 Directs a study of the ordination of homosexual persons. 

 

D058 Directs the Church in Human Affairs Commission to study the ordination of 

homosexual persons. 

 

From the 66
th

 General Convention (1979) 
 

A053 Receives with gratitude the requested study of ordination of homosexual persons. 

It recommends a three-part statement concerning ordination and sexuality. 

 

A094 Substitutes Canon Title I.1.2 to make uniform the procedure for the appointment, 

organization and operation of standing and joint commissions. 

 

D107 Directs every diocese to use the Report of the Standing Commission on Human 

Affairs and Health and materials distributed by the Coordinator of Christian 

Education to develop programs on sexuality and Christian responsibility. 

 

From the 67
th

 General Convention (1982) 
 

D071 Reaffirms human sexuality as a gift of God and urges an ethos which counteracts 

pornography. 

 

D076 Asks the Executive Council to develop educational resources for developing 

moral and spiritual perspectives on human sexuality and family life. 

 

From the 68
th

 General Convention (1985) 
 

D094 Commends a report concerning consumerism and sexual behavior and urges 

actions to combat sexual exploitation. 

 

From the 69
th

 General Convention (1988) 

 

A089 Calls for the use of materials on human sexuality, birth control, family planning 

and abortion as part of the Church's Christian education curricula and encourages 

support of school programs in sex education. 

 

A091 Directs that the Executive Council compile a booklet of General Convention 

statements regarding human sexuality. 

 

B016 Amends Canon Title I.1.1 in order to separate the Standing Commission on 

Human Affairs and Health into two standing commissions. 

 



D102 Thanks the Commission on Human Affairs and Health for its work in the area of 

human sexuality and asks it to continue. 

 

D104 Commends those who have cared for AIDS victims and calls for AIDS education 

programs in each congregation. 

 

D117 Rejects the resolution adopting the Church of England's 1987 resolution on 

sexuality. 

 

D120 Affirms teachings on chastity and fidelity in personal relationships and urges 

dioceses and congregations to provide opportunities for open dialogue on human 

sexuality. 

 

From the 70
th

 General Convention (1991) 
 

A049 Affirms the document, "Implications of the Gospel", as a faithful witness to the 

Gospel and as a step toward the goal of full communion between the Episcopal 

Church and the Evangelical Lutheran Church in America. 

 

A104 Affirms that physical sexual expression is appropriate only within the lifelong 

monogamous "union of husband and wife." It calls the Church to continue to 

reconcile the discontinuity between this teaching and the experience of members 

of this body and requests preparation of a Pastoral Teaching. 

 

B020 Receives the report of the Standing Committee on Human Affairs as evidence that 

there is no consensus in the Church on issues of human sexuality; and directs that 

an ecumenical consultation be initiated. 

 

D011 Rejects the resolution urging the education of the Church in areas of human 

sexuality. 

 

D049 Calls on the Church to reexamine its attitudes about sexuality. It requests dioceses 

to offer education in the area of human sexuality and homosexuality. It directs 

that training materials on sexuality be made accessible to the dioceses for clergy 

and laity. 

 

From the 71
st
 General Convention (1994) 

 

B012 Encourages study and conversation on the document Continuing the Dialogue: A 

Pastoral Study Document of the House of Bishops to the Church as the Church 

Considers Issues of Human Sexuality. It authorizes a national Committee on 

Dialogue on Human Sexuality and encourages conversation on the issues of 

human sexuality with both Anglican and ecumenical partners. 

 



B101 Adopts House of Bishops document Continuing the Dialogue: A Pastoral Study 

Document of the House of Bishops to the Church as the Church Considers Issues 

of Human Sexuality. 

 

C013 Rejects the resolution requesting that the principles of the House of Bishops 

Pastoral Study Document on Human Sexuality be applied to candidates for 

ordination. 

 

C026 Calls Church members to address youth suicide and runaways resulting from 

conflicts over sexuality. Encourages dioceses and congregations to use 

educational materials directed to parents and directs the preparation of educational 

material to help youth understand their sexuality. 

 

C042 Directs the preparation of a report on the theological foundations and pastoral 

considerations of rites honoring love and commitment between persons of the 

same sex.  Directs that no rites be developed unless authorized by the General 

Convention. 

 

From the 72
nd

 General Convention (1997) 
 

A032 Rejects a resolution on the norms of sexual conduct. 

 

A071 Commends the process of voluntary dialogue on questions about human sexuality 

and requests resources to support this continuing dialogue. 

 

B032 Refers to an interim body a resolution endorsing the Kuala Lumpur Statement on 

Human Sexuality. 

 

D032 Notes the church's special role in ministering to youth, particularly in the areas of 

faith and morals, and urges parishes to teach and support sexual abstinence before 

marriage. 

 

From the 73
rd

 General Convention (2000) 
 

A009 Requests that Executive Council establish a formal process for identifying “safe 

spaces” for lesbians and gays in this Church and that the Presiding Bishop's staff 

encourage the same within the Anglican Communion. 

 

A045 Requests that the Executive Council and the House of Bishops continue to 

monitor progress in all dioceses toward the full implementation of the canons on 

the ordination of women. 

 

A046 Urges dioceses and congregations to provide safe environments for conversation 

with youth and young adults about human sexuality. 

 



B071 Adopts a Mind of the House Resolution on implementation of Resolution A045, 

concerning the ordination of women. 

 

B300 Adopts a Mind of the House Resolution to continue study and be in conversation 

regarding issues of human sexuality. 

 

C008 Commits to continued discernment concerning human sexuality. 

 

C031 Recommends that clergy initiate and encourage discussion on the issues of sexual 

orientation and inclusion with local Boy Scouts of America councils. 

 

C043 Affirms and endorses The Cambridge Accord. 

 

D039 Affirms the variety of human relationships in and outside of marriage and notes 

disagreement over the Church's traditional teaching on human sexuality. 

 

D049 Directs the Ministries with Young People Office to make available resources on 

abstinence in AIDS prevention materials for youth. 

 

From the 74
th

 General Convention (2003) 
 

A029 Commits itself to fostering open dialogue and developing programs which guide 

conversations on difficult issues facing the Church and societies today. 

 

B009 Rejects a resolution to appoint a Commission on Faith and Order. 

 

C004 Opposes certain therapies for sexual orientation. 

 

C051 Discusses the blessing of committed, same-gender relationships. 

 

D017 Refers to a Standing Commission a resolution regarding faith-based 

reconciliation. 

 

+++ 

  

III.   Selection from Bill Moyers interview with Presiding Bishop Jefferts Schori 

 
Religion is, at its best, an invitation into relationship.  It’s not necessarily a set of 

instructions for how you deal with every challenging person you run across in the world. 

It has that at its depth, but it does not give one permission to say, “This person is out, and 

this one’s okay and acceptable.”  It continually invites us into a larger understanding of 

that relationship. 

 

I would have them go back to the very sources they find so black and white about that, 

and ask what's the context of this passage?  What was it written to address?  What was 

going on underneath it that this appears to speak to?  I think we find when we do some 



very serious scholarship, that in almost every case, it's speaking about a cultural context 

that looks nothing like the one in which we're wrestling with homosexuality today. 

 

If we're willing to hold our positions a little more lightly—To say, “Yes, this is where we 

come to as a conclusion out of faithfulness. We understand you may come to a different 

conclusion, also out of faithfulness. Perhaps we don't have to decide one way or the other 

immediately.”—If we're willing to live in that place of a little more humility, yes, we can 

live together. 

 
The Anglican Communion is one of the only worldwide faith communities that is willing 

to live with significant diversity of opinion. I think we have something to offer the larger 

society in teaching people how to live with folks who don't agree with you. It's not 

always easy, but it is of the Gospel, in my understanding. 

 

+++ 
 

IV.   Report of the Theology Committee of the House of Bishops 
 

[The report is found in its entirety on the next several pages.] 



 
 

 

 

 

 



 
 





















V.  Statement from Executive Council  
 

The following is a statement prepared by the Executive Council of The Episcopal 

Church, dated June 14, 2007. 

 
The Episcopal Church’s Commitment to  

Common Life in the Anglican Communion 

 
I therefore, the prisoner in the Lord, beg you to lead a life worthy of the calling to which you have 

been called, 
2
with all humility and gentleness, with patience, bearing with one another in love, 

3
making every effort to maintain the unity of the Spirit in the bond of peace. 

4
There is one body 

and one Spirit, just as you were called to the one hope of your calling, 
5
one Lord, one faith, one 

baptism, 
6
one God and Father of all, who is above all and through all and in all. (Eph. 4:1-6) 

 

Conversations among Anglican sisters and brothers during the past several years have raised 

important questions of Anglican identity and authority. These questions speak to the nature of 

relationships among us. 

We understand the requests made by the Primates from Dar es Salaam in February, 2007 as a 

good-faith contribution to that on-going conversation. Still, the requests of the Primates are of a 

nature that can only properly be dealt with by our General Convention. Neither the Executive 

Council, the Presiding Bishop, nor the House of Bishops can give binding interpretations of 

General Convention resolutions nor make an “unequivocal common commitment” to denying 

future decisions by dioceses or General Convention.  We question the authority of the Primates to 

impose deadlines and demands upon any of the churches of the Anglican Communion or to 

prescribe the relationships within any of the other instruments of our common life, including the 

Anglican Consultative Council. 

Assertions of authority met by counter-assertions of polity are not likely to lead  

to the reconciliation we seek.  As important as we hold our polity, the questions before us now are 

fundamentally relational. Our salvation is not in law but in the grace of God in Jesus Christ our 

Savior; so too with our relationships as Anglicans.   

One part of this grace is that we, all of us, are bound together irrevocably into the body of 

Christ by the Holy Spirit through the waters of Baptism.  We are, whether we wish it or not, 

God’s gift to each other.  It is our bounden duty to respond to God’s grace, a grace that we 

believe warrants gratitude and respect and that must be reflected in a deep and abiding honesty 

with one another in the context of living relationships. 

We strongly affirm this Church’s desire to be in the fullest possible relationship with our 

Anglican sisters and brothers, but in truth the only thing we really have to offer in that 

relationship is who we are – a community of committed Christians seeking God’s will for our 

common life.  At various times in our history, we have struggled to embrace people who have 

historically been marginalized. We still struggle with those concerns, sometimes in new forms.  

Today this struggle has come to include the place of gay and lesbian people and their vocations in 

the life of the Church.  

 We cannot tell our brothers and sisters with certainty what the future holds or where the Holy 

Spirit will guide this Church.  We can say with certainty that we have heard what some of our 

sisters and brothers have said about our actions with the utmost seriousness.  We have attempted 

to respond to those concerns sensitively and positively. The sincerity of The Episcopal Church’s 

responses to matters before the Anglican Communion, particularly the responses of the General 

Convention 2006, have been attested to by the Report of the Communion Sub-Group of the Joint 

Standing Committee of the Primates’ Meeting and the Anglican Consultative Council.  

(http://www.anglicancommunion.org/acns/articles/42/25/acns4249.cfm)  



We can promise that our engagement with the churches of the Anglican Communion and our 

deep and sincere listening will continue.  The truth spoken in love by our sisters and brothers in 

Christ, and particularly the truth lived out in our relationships with Anglicans throughout the 

world, will be very much on our minds and held at the center of our hearts. The advice of the 

larger community will continue to find reflection in the actions we take. 

We have received from the House of Bishops of our Church a request to decline to participate 

in the proposed Pastoral Scheme; with an explanation for the reasons our bishops believe that the 

scheme is ill-advised.  We agree with the bishops’ assessment including the conclusion that to 

participate in the scheme would violate our Constitution and Canons. We thus decline to 

participate in the Pastoral Scheme and respectfully ask our Presiding Bishop not to take any of the 

actions asked of her by this scheme. We affirm the pledge of the bishops to “continue to work to 

find ways of meeting the pastoral concerns of the Primates that are compatible with our own 

polity and canons.” (http://www.episcopalchurch.org/79901_84230_ENG_HTM.htm) 

At the 75
th
 General Convention, The Episcopal Church reaffirmed its abiding commitment to 

the Anglican Communion (A159). 

(http://gc2006.org/legislation/view_leg_detail.aspx?id=200&type=CURRENT)   

As a demonstration of our commitment to mutual responsibility and interdependence in the 

Anglican Communion, The Episcopal Church supports the process of the development of an 

Anglican Covenant, and through the Executive Council is responding to the proposed draft now 

before the Anglican Communion (A166).  

(http://gc2006.org/legislation/view_leg_detail.aspx?id=207&type=CURRENT) 

It is our most earnest hope that we continue to walk with our Anglican brothers and sisters in 

the journey we share together in God’s mission.  We believe The Episcopal Church can only offer 

who we are, with openness, honesty, integrity, and faithfulness, and our commitment never to 

choose to walk apart.  

+++ 

 

“The Historical Development of Beliefs and Policies         Pamela W. Darling  

Regarding Sexuality in the Episcopal Church, USA” 

As an appendix to To Set Our Hope on Christ: A Response to the Invitation of Windsor 

Report 135, Darling has compiled historical data on General Convention actions 

regarding sexuality. Though the full text is too lengthy to be included here, it may be 

found in the print and CD-Rom copies of the Report to the 75
th

 General Convention.  

 
From its earliest beginnings, the Episcopal Church has struggled to define what kinds of 

intimate relationships are permissible. Today, the chief topic in this struggle is the place of 

homosexual persons—gay men and lesbians—in the life of the church. This has been an 

explicit aspect of study, dialogue and legislation in the General Convention of the Episcopal 

Church since 1967. Long before that, however, concern about sexual behavior, contraception 

and the nature of marriage occupied many commissions and study groups, 

and contributed many pages to the Journals of the triennial General Convention. 

At the 1808 General Convention, a question was raised about adopting from English 

canon law the “table of degrees” setting forth who cannot marry whom. The topic was judged 

too complex to be decided without further study. Instead, a resolution was adopted that “it is 

inconsistent with the law of God” to permit anyone with a divorced husband or wife still 

living to re-marry, unless the other party had committed adultery. Not until 1868 did the 

Church actually adopt a Canon on Holy Matrimony. The divorce and re-marriage question 

was central from then on, with essentially three positions brought forward at various times: 

(1) marriage is an indissoluble bond, not affected by a civil divorce, so re-marriage is not 

possible under any circumstances; (2) adultery has the effect of nullifying the marriage, so re-



marriage of the “innocent” party is permitted; (3) in addition to adultery there may be other 

circumstances which justify divorce, and it is the responsibility of the bishop to determine 

whether re-marriage can be permitted. The church struggled to reconcile the experience of the 

faithful with the words of the Scriptures: 
 

Obviously the position that Christ’s teaching in regard to marriage 

is absolutely plain is open to doubt. … We should not be discussing 

this matter at all if Christ had made his mind perfectly clear. 

Joint Commission on Marriage and Divorce, General Convention 

Journals, 1931 Appendix XI and 1937 Appendix XX 

 

A secondary theme of the debates and various revisions of the canons over the years was  

whether to withhold the sacraments from persons who remarried “otherwise than as the Word 

of God and discipline of this Church allow,” and whether priest or bishop ought to make that 

decision. The role and authority of the bishop was a frequent subject of debate. 

Major revisions to the marriage canon were approved in 1877, and later in 1904, 1931, 

1946, and 1973. In parallel with these developments in the United States, the Lambeth 

Conference of Bishops also wrestled with marriage-related issues: re-marriage, birth control, 

polygamy. After the 1888 Lambeth Conference statement that people in polygamous 

relationships should not be baptized, Episcopal Church studies and reports thenceforth were 

scrupulous in defining marriage as “between one man and one woman.” 

Decades of studies and debate, during which proposed changes were rejected as often as 

they were accepted, also raised the question of “the force of joint resolutions” as compared 

with amendments to the Constitution or Canons. The general conclusion was that since clergy 

cannot be disciplined for violating resolutions, only the constitution and canons are binding, 

regarding marriage as well as other matters. An amusing instance of this puzzle appears in an 

1880 report “These very resolutions [to clarify the force of joint resolutions], if passed, would 

themselves be joint resolutions, neither more nor less…and it is diffi cult to see how any real 

relief could come to embarrassed minds from our passing them” (1880 Convention Journal, 

pp. 114-115). 

Thus we see that prolonged disagreement about marriage issues resulted in challenges to 

the authority of Convention actions. Later disputes—including the ordination of women and 

the place of homosexual persons in the church—raised the same issues. Were resolutions of 

the General Convention as binding as changes to the 

constitution or canons? What about statements from the House of Bishops alone? Changing 

views of marriage, a fundamental building block of society, seemed to destabilize many 

aspects of life, in the church as well as the world.  

And what about Lambeth? In 1877, a proposal in the House of Bishops that the Lambeth 

Conference be asked to prepare “accurate and authentic” versions of the Creeds and Councils, 

the “standards of orthodox belief,” was rejected with the following: 
 

Inasmuch as the Conference of Bishops at Lambeth is a purely  

voluntary association, with no organic character recognized by either 

the Church of England or our own Church… an address to them 

by this House representing … the organic authority of the whole 

Church in this land, would be a matter of questionable propriety. 

1877 General Convention Journal, p. 116 

 

This attitude about the authority of Lambeth actions was common throughout many 

decades, and accounts in part for resistance in the Episcopal Church to being bound by 

resolutions taken elsewhere. For many decades, the regulation of marriage was the primary 

way in which the Church established norms and enforced limits regarding the intimate 



relationships of baptized Christians. In the late twentieth century, growing directly out of 

decades of struggle about marriage, debate about homosexuality gradually took center stage. 

In 1961, the Joint Commission on the Church in Human Affairs introduced a resolution on 

Christian Marriage & Population Control, quoting Lambeth 1958: “it is not to be held that the 

procreation of children is the sole purpose of Christian Marriage.” 

 

+++ 
 


